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Abstract: Social spin is a key factor for developing social,
religious and political structures. Ideology of Lord Ram
is a soul of current political structure and several
ancient kingdom of India. Several controversial stories
also associated with Lord Rama, in which Shambuk
story is mostly discussed in modern scenario of politics.
In present analysis of literature review, two different
version of character of Shambuk is found. Mostly, story
of Shambuk s/o Shuparankha is not covered during
political and social discussion due to selective behaviour
of different political and social groups. Fabricated
stories of both Shambuk is overlapped due to spatial
effect and ancient religious structures. A conclusive
approach is applied to re-constructure of nature of
stories of both Shambuk by including all possible tracing
points and facts. A total of 0.6% of Indian population is
seems to be negative social momentum against Major
faith of India in the influence of such fabricated and
misinterpreted stories
Keywords: Social Spin, Ram-
Shambuk, Caste System.
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I INTRODUCTION

Social spin represents the character of human beings under
the influence of particular faith towards events, places,
symbols and scripture. Mortal nature of objects, memories
and faiths can be induced an intellectual sect, which are
suitable as per demand of instantaneous political and
religious need. Such factors are responsible for creation of
Mythological environment. For folklorists, historians,
philosophers or theologians this is very different from the
use of "myth" which simply meaning something that is not
found to be true. Instead, the truth value of a myth is not a
defining criterion [1]. Mythological environment have a
property to form a collective cluster of peoples. Such
clusters are converted into social groups under the influence
of controllable variables/ desires of political, social and
religious environment. As a result, social groups have some
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defined social spins and spaces for receiving particular aims
[2]. Such process of social grouping creates several type of
social spins and spaces. An excess impact of a social spin of
social groups leads discrimination against anti social spin
and spaces. Social spins are also key factors for establishing
customs of its social spaces. Well established social spins
can be acts as social resistances for progressive social and
political development and policies. Such social resistances
are criticized by social reformers time to time. Character of
Ram is a soul of social spin of major faith of Indian Society.
Social evils are misused social spins for polarization of
social groups according their personal welfare. Indian social
activist and politician Ramasamy Periyar vehmently
criticized Rama for his mistreatment of the Shudras by
citing Shambuka's example. Authors such as Rabindranath
Tagore, Mahatma Gandhi treat the character of Shambuka
as an interpolation and creation of a later period [3]. Thus,
there are two different social spins for the character of
Shambuka since the Independence of India. These social
spins are used for polarization of social space time to time
and shaping social groups. In this connection, author is
motivated to search the interaction phenomena of social
development under the influence of such type of social
spins.

1. BACKGROUND OF RAM-SHAMBUK
CONSPIRACY AND IMPACT OF SOCIAL SPIN ON
IT

The character of Ram has been covered by Jain, Bhauddha,
Sanatan and other faiths. Modified versions are available for
the same in different region of world. In the presence of
variety of version of Ramayana, it is seems that the story of
Ramayana has varied time to time due to interaction of
different sets of social spins. Depending on the method of
country, approximate 300 version of Ramayana are
available in the different region of world [4]. The oldest
version is generally recognized to be the Sanskrit version
attributed to the Padm Puran, later on sage Narda, the Mool
Ramayana [5]. Narada passed on the knowledge to Valmiki,
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who authored Valmiki Ramayana. There are seven kandas
in Valmiki Ramayana. A story is found from 73rd to 76th
canto of the last seventh part. The gist of the said story is
that a Brahmin comes to the court of King Ram with a
complaint of Brahmahatya of his son at a young age. It is
believed that Sages/ Brahmins were protected in the holy
kingdom of Ram. Sages were praised of his holy
Kingdom and they were simultaneously reported public
interested issues in his court. As per description of holy
kingdom, Brahmins represented a social group, involved in
learning- teaching process and devotion to God. It was
expected that Brahmin Son will conduct teaching after
completing their learning process.

In the scenario of modern era, Brahmhatya has expected a
sin of unnatural process of killing of intellectual personality,
which have capable to transform social spins in the welfare
of national, social interest.. It was impossible to expect such
an unexpected event in Ram's kingdom at that time. The
royal courtiers blamed the king by saying that it was the
result of some sinful act of the king. King Ram became
extremely worried and as per the advice of sage, he set out
with his weapons to search for the possible sinner in his
kingdom. After a lot of searching, he found an ascetic
named Shambuk in the south of his kingdom who was
doing tapasya with his head facing downwards. In the Vedas
literature of Hinduism, fusion words based on tapas are
widely used to expound several spiritual concepts that
develop through heat or inner energy, such as
meditation, any process to reach special observations and
insights, even warmth of sexual intimacy [6]. According to
Valmiki Ramayana, Shambuk introduced himself to Rama
as a Shudra. Shambuk was not taken kingdom approval for
his aim, therefore, sage Valmiki has described his act
as head facing downwards.

Shudras were that social groups which were created for
servicing of domestic needs of upper social groups as
rewarded by their own kingdoms. Sovereignty rights were
not awarded for social groups under Shudra category. As a
result, it was usually expected that kingdom approval is
required for changing their social rights and livelihood
resources. Shambuk admitted on before Rama for
performing penance with the aim of conquering the
kingdom of Indra. After knowing his identity and aim,
Rama gave him death sentence. After which, with the help
of the devatas, the Brahmin Kumar becomes alive. In the
presence of available technology and scientific development
of modern time, it seems to be illogical to reward life to a
dead person by Devtas, therefore social reformers described
the scenario as the epitome of hypocrisy. Due to interaction
of such social spins, some say that the character of Shambuk
and his story are an interpolation which is not found in the
original Valmiki Ramayana but in a later addition called
Uttara Kanda [7]. K.R. Raju termed the story of Shambuka
as "frivolous" and "maliciously fabricated" [8].
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1. SOCIAL SPIN ORIENTATION REGARDING
SHAMBUK AS PER HUMAN RELATIONSHIPS

Another version of Ram-Shambuk conspiracy is also
available in literature, in which Shambuk is related with the
armed conflict of Danvas and Rakshasas. The Danavas were
the mortal enemies of Rakshasas. Danavas derived from the
Vedic word Da meaning 'to give." Ananda Coomaraswamy
suggests this word connotes generosity [9]. Shurpanakha
secretly married the Danava prince of the Kalkeya Danava
clan, Vidyutjihva, as per Valmiki Ramayana. Control of
women by men is evidenced throughout history in the
cultures and traditions of many regions. A shift towards
greater responsibility for women and less for their fathers
may cause their male family members to act in oppressive
and sometimes violent manners to regain authority [10]. An
honour Killing is a traditional form of murder in which a
person is killed by or at the behest of members of their
family or their partner, due to culturally sanctioned beliefs
that such homicides are necessary as retribution for the
perceived dishonoring of the family by the victim. It
involves the murder due to the perpetrators' belief that the
victim has brought dishonor or shame upon the family
name, reputation or prestige [11]. In literature as in life,
unconventional women needed to be severely punished lest
their defiant attitudes inspire further acts of rebellion [12].
After knowing the act of Shuparankha, enraged Ravana
decided to Kkill both of them and declared a war against
Vidyutjihva's army and killed him in a battle. An action is
an event that an agent performs for a purpose, that is, guided
by the person's intention [13]. There will never be a
universal action occurring out of emotional and state of
feeling [14]. Such of behavior is caused by intentions, and
understanding intentions helps to interpret these behaviors
[15].

Interpersonal relations appear when people communicate or
act with each other within specific social contexts [14].
Mandodari  (wife of Ravana) saved Surpanakha.
Kumbhakarna and Vibhishana (brothers of Ravana) also
appealed to him to spare her life [13]. Mandodari asked
Surpanakha to search for another husband and Surpanakha
sometimes living with her forest-dwelling Asura relatives,
Khara and Dushana, on orders of Ravana. The same idea is
found in the shadow puppetry performance of South and
Southeast Asia. In Jain literature, Shambuk is the son of
Khara and Surpanakha [14]. Such facts is seems to be
introduce for advocating the live-in- relationship between
Khar and Surpankha and strongly favored the idea of cousin
marriage. In the Middle East and South Asia, cousin
marriage is still strongly favored [15]. Cousin marriage has
often been practiced to keep cultural values intact, preserve
family wealth, maintain  geographic proximity, keep
tradition,  strengthen  family ties, and maintain
family structure or a closer relationship between the wife
and her in-laws. Many such marriages are arranged [16].
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Shambuka conjured up the sword to bring about the death of
his uncle, Ravana who had killed his father and Surpankha
also proposed for Marriage in the front of Rama
and Lakshmana. This type of proposal by Shurpanakha has
strongly  advocated the unbelievable matrimonial
relationship between Khar and Shurpanakha. As a result, it
is concluded that Surpankha is biological mother of her son
Shambuk and Shambuk was also adopted son of Khar.

IV. BEHAVIOURAL ANALYSIS OF INDRA AND HIS
ROLE IN RAMAYANA

Indra is not a visible object of nature in the Vedic texts, nor
is he a personification of any object, but that agent which
causes the lightning, the rains and the rivers to flow [17].
According to the Vishnu Purana, Indra is the title borne by
the king of the gods, which changes every Manvantra — a
cyclic period of time in Hindu cosmology [18]. In astrology,
man is divided into three ganas - Dev Gana, Manav Gana
and Rakshasa Gana. Consequently, the Deva is considered
the best of all the three Ganas. The people born in the dev
gana are gifted, intelligent, simple-hearted, non-vegetarian
and superior in thoughts as per Astrology and their birth
charts have same qualities as the Gods. Thus, Dev
personality seems to be collective form of expected
characteristics. It is interesting here to mention that real
word is Dev used for Indra in Vishnu Puran instead of
GOD. It is concluded that DEV and GOD are different
scripture during ancient time and seems to be synonym to
each other due to document/ literature/ religious discrepancy
as Well as blind faith. The Bala Kanda of the Ramayana is
the earliest text to describe Ahalya's seduction in detail [19].
It states that Indra becomes enamoured by Ahalya's beauty,
learns of her husband's absence and comes to the ashram
disguised as Gautama to request sexual intercourse with her,
praising her as a shapely and slim-waisted woman. The
Uttara Kanda recasts the tale as Ahalya's rape by Indra [20].
Ravana is regarded to have once caught sight of the apsara
Rambha and was filled with lust. Even as the apsara resisted
his advances by asserting that she was his daughter-in-law,
he raped her. When she reported this to her husband,
Nalakuvara, he cursed Ravana to be unable to cause
violence to any woman who did not consent to being with
him, his head splitting into a number of pieces if he did so.
This incident is stated to explain why Ravana could not
force the abducted Sita to submit to his desire [21]. These
events of Ramayana indicated that Dev, Rakshas, Manav
etc. were capable to do sexual intercourse to each other with
supremacy complexes as a various races of human beings
can do presently. Meghanad also referred to by his epithet
Indrajita. He defeated Indra, the king of the devas, after
which he came to be known as "Indrajita" (the conqueror of
Indra). Thus, Indra isseems to be human being in the
context of Ramayana.
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Religious kingdoms of Indra and Ravana was established by
two different clans and both kingdoms are under conflict
with each other.

V. SOCIAL SPIN ORIENTATION AS PER TRACING
OF PHYSICAL PLACE, RAMTEK HILLS

India is a country of Temples. Each temple has established
in the scenario of spiritual faith. In the continuation of
Ramayana in Jain literature, Ram temple of Ramtek hills is
associated with the story of Shambuk. As per believe of Jain
literature, though restrained by his parents, Sambiika went
one day to Dandakaranya for the purpose of subduing the
sword, Suryahas[22]. Under such circumstances and
restrictions, he had announced that whoever was seen there
during this time would be Kkilled. It is seem to be such
announcement of Shambuk in the expectation of achieving
his aim. To obtain the said sword, Shambuk performed
celibacy for twelve years while sitting in a tree trunk. As a
result a sword appeared. Due to its absolute acceptibility
after seven days, he remained there. In the Kanarese Tordve
Ramayana, Sambiika, the son Sdirpanakha performs penance
for attaining Indra-pada. Khar Dushan were not in support
of Shambuk and resources of Kingdom of Indra was
required for his offensive against Ravana. During the course
of his penance, he gets covered with an anthill. Thus,
Kingdom of Indra was seems to be directly affected his
penance. Indra and Narada disguise themselves as hunters
and invite Laksmana for hunting. Indra conjures up a boar
running towards the hill. Laksmana shots at the boar but
Sambiika gets killed [14].. Lakshmana was innocent in the
conspiracy of killing of Shambuk. Meanwhile Lakshman
came to this forest and following the fragrance emanating
from the sword reached near the bamboo bush. He took the
sword and drew it from its scabbard. For warriors are
curious atsight of a new weapon. To test its sharpness
Laksmana immediately cut the bamboo-thicket which was
near, cutting off a stalk. He saw the lotus-head of Sambiika,
who had been within the bamboo thicket, fall, severed, to
the ground in front of him. When Saumitri entered the
bamboo-thicket before him he saw the corpse hanging from
a branch of the banyan. He reproached himself and told the
whole story to Rama and showed him the sword [23]. Rama
identified the kind of sword. In the expectation of
expressing doubt in killing of shambuk by misusing help of
Lakshmana, Rama reproached the Lakshmana after knowing
the entire suspicious event and said that some assistant
worshiper of it is certainly to be conjectured. It is believed
that Ramtek was so named because of the resting place of
Ram during his exile. Shambuka therefore deliberately
violated his dharma in order to get Rama's attention, and
attained salvation when he was beheaded [24]. Rama
granted Shambuka three boons: (a) Rama stay in Ramtek
(origin of the temple), (b) Shambuka's corpse be turned into
a shivalinga (icon of the god Shiva), and (c) Devotees
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worship Shambuka before worshipping Rama, as per the
last boon [25].

VI. SOCIAL SPIN ORIENTATION DUE TO CASTE
SYSTEM

A social group is defined as two or more people who
interact with one another, share similar characteristics, and
collectively have a sense of unity individuals are expected to
marry exclusively [26]. Caste system is a process of fixing
Social stratification for a social group as per born of an
individual. In the same caste (endogamy), follow lifestyles
often linked to a particular occupation, hold a ritual status
observed within a hierarchy, and interact with others based
on cultural notions of exclusion, with certain castes
considered as either more pure or more polluted than others
[27]. The Shambuka story is connected to discussions of the
caste system, because it positively portrays Rama's killing
of Shambuka [28]. The Shambuka story is well known to
low castes, who identify with the mistreated Shambuka [29].
Caste system is play major role for structuring of Indian
Society. The social structure is the aggregate of patterned
social arrangements in society that are both emergent from
and determinant of the actions of individuals [30]. The term
social order refers to a particular system of social structures
/ institutions and is contrasted to social chaos or disorder. It
also refers to a stable state of society in which the existing
social structure is accepted and maintained by its members.
Shambuka acts outside his caste, so he is a threat to the
social order[31]. The eighth-century play Uttararamacharita
portrays Rama as regretful, and as forced by duty to kill
Shambuka to uphold the social order [32].

VII. MEASUREMENT OF SOCIAL MOMENTUM

Maximum believers follows Ramcharit Manas and Valmiki
Ramayana. However a fraction of social group advocated
extra cover up story of Ram-Shambuk Story for social
segregation and others nationalists are considered it as either
fake or fabricated story by claiming discrepancy with
original Valmiki Ramayana. Shambuka also gets mentioned
in the epic Raghuvansa, Mahabharata, Uttaaramcarita,
Kamba Ramayana etc. The story of Shambuk is varying
with various version of epic and strongly aligned with the
cultural values of local customs. In the context of India,
52.83 crore people speak Hindi as per Indian census. Even
though, Muslims and other castes, especially Navboddha of
Hindi belt have no religious values or faith for above
mentioned story. Some political parties, especially BJP,
devoted for moral values of Lord Rama, but there is no
official statistics of political opinion in the matter of
fabricated story of Ram-Shambuka. Due to absence of
information of exact number of followers/ believers of each
version of epic, any mathematical calculation is
not possible. Shambuk Story of Valmiki Ramayana has
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misinterpreted time to time in the background of Caste
system of Indua.

"Social momentum" is the tendency for a group to follow a
path, adopt an idea, or engage in a dynamic behavior, not
due to any inherent quality of the group. B. R. Ambedkar re-
interpreted Buddhismand created a new school of
Buddhism called Navayana. The movement has sought to be
a socially and politically engaged form of Buddhism [33]. It
rejected Hinduism, challenged the caste system in India and
promoted the rights of the Dalit community [34]. A number
of critics also argue that there is no moral foundation for the
political practices that are based on Neo-Buddhist notions,
since religion is totally voluntary, and Neo-Buddhism may
thus violate democratic principles by restricting its followers
to abide to certain non-religious rules [35]. According to the
2011 Census of India there are 8.4 million Buddhists in
India. Navayana Buddhists comprise about 87% (7.3
million) of the Indian Buddhist community[36]. The
population of India as per 2011 census was 1,210,854,977
[37]. Due to ideology of Neo-buddhism, a total of 0.6% of
Indian population is seems to be negative social momentum
against Major faith of India in the influence of fabricated
and misinterpreted stories (example- Ram-Shambuk stories
etc) as established by the ancient rulers for
political principal of their kingdoms.

VIIl. CONCLUSION FOR INTERACTION OF SOCIAL
GROUPS

Shambuka an important character in Ramayana and modern
controversy in the fabricated story of Ram Shambaka.
Above mentioned fabricated story is utilized to destroy
religious unity or National Unity and to hurt sentiment of
major religious faith. In literature review, two Character of
Shambuk was found. As per request of Indra and Narad,
Lakshmana was helped to Indra for hunting and shut a boar.
One Shambuka was son of Shuparnkha, and his head
suddenly came front of Lakshamana. During literature
review, any traceable record of blood from the head
and body from said Shambuka was not found during war
practice of Lakshamana, Even though his body was not fall
down in the front of Lakshamana, Hence, Lakshamana was
not directly responsible for the death of Shambuka. Ram
was also degraded due to death of Shambuka,. As per faith
on Ramtek hills, Ram gave three boons to Shambuka.
Above mentioned facts indicates that Rama was already
acquainted with Shambuk and had sympathy for him.

According to story, another Shambuk was preparing war
against Indra. Kingdom of Indra was friendly relation with
Ram and Indra helped to Ram during Ram Ravan war.
Shambuk had not taken any approval from of Court of Ram
for such preparation. Court of Ram received a complain /
allegation from a family of a Brahmin, Brahman's son was
lifeless during complain and after death of Shambuk, he was
alive due to help of Devas. These facts indicated that Son of
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[71.

Brahmin was facing stage of unconscious due to impact of
either due to the impact of some slow poison or shocked. As
the charges of treason were proved, as per laws of Kingdom
of Lord Ram, the death penalty is seems to be given to the
Shambuk by Lord Rama.

Due to demand of local values of various Kingdoms, real
stories of Shambuka were seems to be fabricated and same
are advocating toreceive personal, political and social gains.
Selective behaviour refers to an personal tendency to focus
on or engage with particular information, stimuli, or options
and to ignore or avoid others. This behavior is often
influenced by persona beliefs, preferences, or prior
experiences, and can manifest in a variety of contexts of
information consumption, social interactions etc., and even
physical actions. After a thorough analysis of the literature,
it has been concluded that the fabrications in the Ram-
Shambuk Katha are selective in nature.
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